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conclude that the Gzta is theistic, while the Upanisads are
monistic. Monier Williams extols Vaisnavism as the only
system in India that is worthy of being called a religion.

One despairs of reconciling the apparent contradictions
involved in the principles assumed in the chief systems of
thought. The history of their development is a history of
their fighting with one another on the ground of their theo-
logical integrity and finality. Fanaticism is the most dangerous
disease of the soul. Its reasoning is very simple. <f Truth is
absolute, fixed, necessary and coercive. Hence we must force
it on the unbelievers." This is the logic of proselytism and
persecution. But the synthetic method -seeks points of
approach and of affinities and is more valuable than that of
siddhdnia or formal logic. The highest thought of the West
seeks the reconstruction of society on a new federal basis,
Europe seeks to abandon the doctrine that any nationality has
the right to denationalize or extirpate other groups, and to
accept the view that all must be united in a larger state on
the principle of mutual self-respect. Political philosophy con-
ceives of a federal foundation representing every political in-
terest and revealing its inherent tendency to assimilate and
adjust new forces and may serve as a basis for a federal nnion
of the several states of the world. In the same way inter-
religious understanding may be fostered on the basis of a
federation of faiths. The history of religious toleration reveals
various attempts at reconciling differences.   The political
idea of religious neutrality is, on the whole, one of expediency
as it seeks the aid of religion to promote political stability
and is least valuable as a philosophical theory of toleration.
Akbar, Asoka and Sivaji upheld the doctrine on the ground
of conviction and not of political expediency, but the conviction
jn such cases did not always result from synthetic insight. The